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This article is devoted to the history of “pan-Islamism”,
developed in the late XIX century by the Afghan politician Said
Jamal al-Din al-Afghani, which emerged in the Middle East and
became the ideology of groups operating under the guise of
Islam in the XX-XXI centuries. An analysis of the views
expressed in the research work of scholars engaged in the
interpretation of the doctrine of “Pan-Islamism” in the last
century and today. It is reflected in the article the brotherhood
and unity of all Muslims, the history of the idea of pan-Islamism,
the emergence of two different tendencies towards the ideology
of “pan-Islamism”, the dominance of the idea of “pan-Islamism”
in the Middle East in the late twentieth century. The article also
describes the methodological basis of the idea of “pan-
Islamism”, its pros and cons, the modern image of what is now
called “neopanislamism” and the factors that contribute to the
rise of Islamophobia.

In the last century, “pan-Islamism” emerged as a geopolitical
force, considered an imperial ideology in the Ottoman Empire.
The reasons for the leadership of the ideology of Islamism, the
formation of religious political parties in the Middle East, the
idea of “pan-Islamism” and the fact that it has become a weapon
of fanatical groups operating under the guise of Islam have been
revealed on the basis of philosophical analysis.
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“ITanncaioMmusM” cuécut omu cuparuja

AHHOTAIIUA

Kaaum cy3aap:
Axun apk,

YcMoHUMIap UMIIEPUSICH,

Poccus HMIIEPUACH,

Maskyp Makosia XIX acpHUHr oxupuza apFOHUCTOHJIUK
cuécuit ap6o6 Camg Kamon ag-JuH an-AQroHUN TOMOHUJAH
uuiab yukuiarad, Ypra llapkga Byxyara KearaH Xxam/a
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HCJIOM,

HCJIOM GUPJIUTH,
dyHAaMeHTaNN3M,
3KCTPEMU3M,
MMJLIAT.
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XX-XXI acpnapza Mca0M HHUKOOU ocTuZa GaojUAT HPUTraH
TYPYyXJapHUHT MadKypacura aujaaHrad “NaHUCJIOMU3M”HHUHT
Tapuxura 6afuuiaHrad. “[laHucioMu3M” TabJUMOTHHUHT
yTraH acp Ba OYTryHI'd KyH/Jiaru TaJKWHU OyHH4a IyFyJJIaHraH
OJIMMJIAPHUHT TAJKUKOT MILJIApUJAA WJIrapu cypuiraH Gpukp-
MyJioxa3ajsap TaXJWJ1 KWIMHraH. bapya MycyJIMOHJIapHUHT
OupoJap/JIUrd Ba OUPJIUTH, MAHUCJIOMHU3M FOSICUHU BYXyAra
KeJIMII TapuxH, “aHruCJ0MHU3M” MadKypacura HUCOaTaH UKKHU
XUJl TeHJEeHUUSAHUHT LaK/JJaHUIl cababu, XX acCpHUHI OXHUp-
gapuza fAxkuH lllapk Mam/akaT/iapuJa “MaHACIOMU3M~ FOSICU-
HUHT €TaKYMJIUK KWWK, YJIAPHUHT MUKW CUEcATU/la KECKUH
cuécuil Ba MadKypaBUH KapaMa-KapLIMJUKJIApPHU BYXKY/Ara
KeJITUpHUILIra cabab OyJraHJIWIrd MakKoJaAa y3 akCMHU TOMTraH.
[llyHUHTIeK, MaKoJ1aZia “MaHUCIOMU3M” FOSICHHUHT METO/0J10-
TMK acocJlapy, YHUHT W>KOOUHM Ba casOUi KUXATAapU, XO3UPIrU
KyHJa “HeomnaHucJoMu3M” Jeb6 HOMJIQaHTaH 3aMOHA-BUU
Kuédacu xaMmia UcaoMOPOOUAHU KydyalUIiura cabad 6y1yBun
YKUXATJIapU EPUTU/ITAH.

VTran acpsa “maHucioMusM” TeoCHEcHH Kyd cudaTuzaa
Mal/IoHra YUKKAHJWTH, YCMOHUM HMIepUscHAa HMIepuasl
MadKypa XHUCOOJIAHTAHJIMIH, aBBajJUMra yumoby TabJUMOT
KOOUN axaMUAT Kach 3TraH 6yJca, keiinH4anuk Poccusi Ba
AHr/IMS UMIlepUsijlapUra cenapaTu3M fFOSICMHM LIAKJIJIaH-
TUPUILTa YPUHUII cudaThAa 6aX0JJaHTaHIUTH, OYTYHTH KyH/a
sca AxuH lllapk Mam/iakaT/apujaru 6eKapopJiallyBJapHUHT
KeJM6 YUKUIIMJAA ‘TaHUucA0MUM3M” MadKypacu eTaKYUJIUK
Kuiumy, fAkuH llapk MamiaakaTiaapuja AUHUM pyxJaru
CUECUN MapTUSAJIAPHUHT TALIKWJ TONHUIUMWIAa “MaHUCIAOMU3M”
FOSICU TYPTKH OYJITAHJIUTH XaM/la UCJIOM IUHU HUKOGU OCTH/IA
daonuAT 016 60paéTraH MyTaaccub rypyxJapHUHT KypoJiura
alJIaHUIIMHUHT cababaapu dascaduil TaxJuiap acocuja
0416 GepUJIraH.

«[laHMCIaMU3M» KaK NOJIMTUYECKUHA PaKTOP

AHHOTAIIUA

Kouesvle cno8a:
Bumxxaui BocTok,
OcMaHCcKasi UMIiepus,
Pocculickas uMmnepus,
MaHKUCIaMHU3M,
MAHTIOPKHU3M,

HcaaM,

HCJIaMCKO€e eJUHCTBO,
dyHJaMeHTaNU3M,
3KCTPEMU3M,

HalMs.

JTO cTaTbhd MOCBALLEHA HWCTOPUHA  «IIAHUCJIAMU3MAY,
pa3paboTaHHOro apraHckuM noJuTukoM Caujgom /[xamasiom
asnb-/IuH anb-AdraHy, KOTOpbIM BO3HUK Ha bamxHeMm BocToke
Y CTaJl UAEe0JIOTHEN TPYII, AeHCTBYIOLUX 10, BUAOM HCIaMa B
XX-XXI Bekax. AHa/JM3UPYIOTCA B3IJIAAbl, BbICKa3aHHble B
Hccae0BaTe/IbCKOR paboTe Y4YEHBbIX, 3aHHUMaIoIUXCA
WHTepHnpeTanuer JOKTPUHBI «IAHUCJAAMU3M» B IIPOIILJIOM BeKe
U cerosHsd. B craTbe oTpakeHbl B OpaTCTBO M €JIMHCTBO BCEX
MyCyJIbMaH, HWCTOpHUS TMOSIBJIEHUSA MJEeU NaHUCJIaMU3Ma,
BO3HMKHOBEHHWE [IByX pa3HbIX TeHAEHUUW K UJe0JIOTUU
«MaHUCJaMU3Ma», IOMUHUPOBAHUE UJIEU «ITAaHHUCAaMU3Ma» Ha
bamxHeMm Boctoke B koHLe XX Beka. Takke, B cTaTbe
ONMChIBAIOTCS MEeTO/0JI0TUYECKUE OCHOBBI uaeu
«IaHUCJIAaMU3Ma», ero IOJIOKUTeJbHble W OTpULAaTeJIbHble
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acrneKTbl, COBpEMEeHHbIM UMUK TOTO, YTO Cel4ac Ha3blBaeTCs
«HEONaHUCJaMU3MOM», U aCHeKThbl, CIIOCOOCTBYIOIIHME POCTY
ncaamodpooum.

B  mpouwioM Beke — «IaHUCJaMHU3M»  BO3HUK  Kak
reonoJIMTUYecKas CUJa, CYMTaBLIASCA UMIIEPCKOW UJ€0I0THEN
B OcMmaHckon umnepuu. Eciu paHee naHHOe ydyeHHe HUMeJIO
NOJIOXKUHEeTeJbHOEe 3HayeHWe, B JajbHellieM B Poccuu u
AHI/IMM OH CTaJ OLIeHMBATbCSA KaK MONbITKAa pOPMUPOBAHUA
WJeu cenapaTru3Ma, a Ha CEroJHAIIHUMN JIeHb HeyCTOMYUBOCTD
B rocygapcrBax bawmxhHero BocToka ujesl «naHucI0MHA3Ma»
cTaja Bejylled, B rocygapcrBax bumxkHero Bocrtoka upes
«[MaHUCJIOMM3Ma»  CTajJa TOJYKOM JJsd  oOpa3oBaHUs
pPEJIMTMO3HbIX MOJUTHUYECKUX NMApTHUM, TakKKe Ha OCHOBAaHUU
¢dunocodpckoro aHaM3a pacKpbITbl HPUUYMHBI UCIOJIb30BaAHMUS
ero Kak opyxusi paHaTUYHBIX IPYII, IeHCTBYIOIIUX MOJ] BUAOM
vcaaMma.

INTRODUCTION AND RELEVANCE

The phenomenon of the rise of fundamentalism and extremism in the late
twentieth and early twenty-first centuries has led many scholars to study the causes of
religious groups, to analyze them and to address the threats they pose. Especially in the
late twentieth century, when groups under the guise of religion acted using the green flag
of Islam, they lost the opportunity to quickly capture their radical waves.

In particular, by the end of the twentieth century, there was a sharp increase in
interest in Islam in Central Asia, the activity of faith in it and the radicalization of Islam.
At the same time, the conflicting problems in the modern development of the Middle East
have become more complex. The root of these problems was the idea of “pan-Islamism”.
It is precisely the history of the origin of this idea and its transformation into an
ideological weapon today that is reflected in the destabilization of the Middle East.
Therefore, it is important to study the history of the ideology of “pan-Islamism”, the
causes and consequences of its political orientation.

METHODS AND LEVEL OF STUDY

The scientific article used methods such as historical, discourse, comparative
analysis. The research of scientists who conducted research on the topic was also studied.

RESEARCH RESULTS

It is known that the role of the Islamic factor in solving global problems in the
Middle East is growing. Especially today, the principle of following the ideology of
“Islamic solidarity” has begun to dominate in the minds of peoples who believe in Islam.
Such an idea was embodied in the idea of the “Pan-Islamic” trend.

If we look at the etymology of the word “Pan-Islamism”, the word “Pan” means
“unity”, “unification”, and the addition of the word “Islam” means “Islamic unity”. In the
second half of the 19th century and the beginning of the 20th century, political
movements aimed at achieving Islamic unity under the idea of “Pan-Islamism” flourished.
“Pan-Islamism, based on the idea of Islamic unity, has emerged as a form of rejection of
foreign domination by the Muslim community, as well as a political doctrine designed to
serve the ‘survival’ of the Muslim bourgeoisie under this rule and to protect the interests
of its individual groups”. [1. P. 45]. For it was the unification of the Muslim peoples, on
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the one hand, as a way of liberation from colonialism, on the other hand, as a political
position as a force against the West. Therefore, the concept of “pan-Islamism” seemed to
Muslims to be an ideology of salvation.

“Pan-Islamism is a political movement that emerged in the Middle East in the late
XIX century, which raised the idea of uniting Islamic countries under a single flag”
[2. P. 126], the founder of this idea is the religious and political figure of Afghanistan, the
enlightener Jamal ad-Din al-Afghani. He promoted the idea of Islamic unity against the
threat of the West and called on all Muslims to unite in the struggle against colonialism,
that is, territorial unification [3.P.134]. In 1884, in Paris, al-Afghani, together with
Muhammad Abdo, published the weekly al-Urwa al-Wusqa, in which he developed the
idea of pan-Islamism [4. P. 26].

At the end of the 19th century, during the reign of the last sultan of the Ottoman
Empire, Abdul Hamid II (1876-1906), the movement of the Pan-Islamic ideology
flourished. Abdul Hamid II, who came to the throne during the turmoil of the Turkish
Empire, relied on the ideology of “pan-Islamism” to achieve unity among Muslims,
preserve the integrity of the empire and resist European forces, as the foreign loans of
the Turkish state fell into bankruptcy. He believed that the unity and solidarity of all
Muslims as well as cultural, religious, social and material progress could be achieved
through the ideology of pan-Islamism. This, in turn, shows that the foundations of pan-
Islamism are built on positive goals.

Although Abdul Hamid II used the teachings of Pan-Islamism in his policy to
preserve the Ottoman Empire, he focused on Islam because his policy was based on the
foundations of Islam. It was he who used the ideology of pan-Islamism as a political
measure and method by preserving Islam. The modern trends of the Islamic Renaissance,
or Islamic Modernism, which developed outside of Turkey, allowed the ideology of Pan-
[slamism to further develop.

Pan-Islamism was a method of propaganda and agitation widely used by the
Turkish Empire in the struggle of the Muslim peoples against colonialism. This teaching
of al-Afghani helped Abdul Hamid II to expand his empire and maintain its prestige. The
basic tenets of al-Afghani’s teachings were reflected in the following requirements:

1) all areas inhabited by Muslims should be liberated from colonial rule; Muslims
must unite to oppose the expansion of Europe;

2) In Muslim countries, the constitutional monarchy should be a model of
governance [3. P. 84].

In doing so, Al-Afghani not only presented a strategic program to the sultan of the
Ottoman Empire, but also expressed his belief that he had the power to unite the Muslim
world under one caliphate.

Indeed, Turkey has developed the concept of creating an ideal society of Muslims
as a central force in the Islamic world. On the basis of this concept, he used the doctrine
of pan-Islamism, which embodied the principle of cultural unity in response to the
influence and pressure of Europe and the West.

The teachings of Sayyid Jamal ad-Din al-Afghani, a prominent nineteenth-century
pan-Islamist, laid the groundwork for a new type of politics among Muslims as a modern
idea of the Muslim world and led to Islamic rhetoric [Rhetoric - (ancient Greek - orator,
speaker) is a philological science that studies the art of speech, the rules of oratory and
rhetoric].
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At first, this doctrine was of positive importance, but later it was regarded by the
Russian and British empires as an attempt to form the idea of separatism, which was
regarded by them as a negative doctrine. The reason was that the ideology of pan-
Islamism, combined with the political goals of Abdul Hamid II, terrified the British and
Russian empires. This is because there were also traditional Muslim states in the
countries that were colonized by the Russian and British empires.

Azimova Bozorgul Tagayevna, a Tajik historian, described the ideology of “Pan-
Islamism”: “The 90s of the XIX century were primarily the socio-political activities of the
famous Muslim reformer S.J. Afghani, aimed at awakening Muslims to political life in
Afghanistan, Iran, India and Turkey, uniting Muslims in political life and the struggle
against colonialism” [5. P. 11] Galiya Kurmangalieva, a Kazakh philosopher and scholar,
argues that in Al-Afghani’s view, “... Islam’s relationship with the national spirit and the
ideals of self-awareness are central”. Indeed, Jamal Afghan tried to liberate the Muslims
of the Islamic world from colonial oppression. This teaching was later continued in the
fatwas of his student, Muhammad Abdo, the Mufti of Egypt. These two individuals played
a key role in the development and spread of Pan-Islamism.

In particular, the doctrine of pan-Islamism is based on the idea of “unity” as a
political doctrine based on the struggle of the East, i.e. the Muslim world, against the
West, which combines a defensive reaction.

As the Russian scholar Miloslavsky Georgy Vasilyevich noted, that "in modern and
contemporary times, the concept of “Islamic unity” served as the basis for both pan-
Islamism and Muslim nationalism” [7. P. 47]. In doing so, Miloslavsky recalls that even in
modern times, there is a reliance on the ideology of pan-Islamism. He also wants to
emphasize that Muslim nationalism also calls for them to unite around Islam.

Pan-Islamism (pan ... and Islam) is an artificial name given by the Russian and
British empires, as well as the USSR, to the movement to unite the entire Muslim world in
the struggle against colonialism in the late 19th century [8. P. 668], and this idea was
regarded as a threat to the empires. Because, “Germany and the Ottoman Empire and
their allies in the struggle against Britain and Russia paid special attention to the
promotion of pan-Islamism. The incitement of confrontation against the British and the
Russians under the banner of Islam was a matter of great concern among the British
authorities” [9. P. 81] - says the Azerbaijani scientist Salikh Aliyev.

He was concerned that as a result of the alliance between Germany and the
Turkish Empire, Germany supported the idea of pan-Islamism and did not consider jihad,
that is, the prediction that Muslims might declare war on Christians, and weaken Britain’s
position with the help of a group of imperialist forces. This, too, shows that pan-Islamism
has risen to a political level.

Hungarian orientalist Armeni Vamberi, in his book “Western Culture in the Orient”
[10. P. 410], reflects on the teachings of Pan-Islamism: “Pan-Islamism, in any form, will in
time become the best weapon for the successful struggle against the Christian world”
[10. R. 349] - he says. In doing so, Vamberi warns that pan-Islamism could pose a threat
to the Christian world in the future, reminding us that the law of contradiction in
philosophy is manifested in these very teachings. Thus, the unification of the countries
that became Russian and British colonies around the ideology of pan-Islamism, which
had a single platform, along with the national liberation movement, caused them panic.
Because pan-Islamism occupied a wider diaspora than nationalism.
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Since there was a caliphate policy in the Ottoman Empire during the reign of Sultan
Abdul Hamid II, he syncretized Islam with pan-Islamism in the conduct of the empire’s
domestic and foreign policies. As a result, this doctrine-based policy, as a modern idea of
the Muslim world, was able to embody the principle of cultural unity against the ideas of
Europe and attracted the Muslim masses. Pan-Islamism also had geopolitical power as an
imperial ideology in the Ottoman Empire.

According to Ruslan Sikoev, a Russian philologist who specializes in Afghanistan:
“Pan-Islamism is the teaching of Jamal al-Din al-Afghani, based on the verses and hadiths
of the Qur'an about the brotherhood and unity of all Muslims, which eventually took the
form of an effort to strengthen the world Muslim community to form a pan-Islamic state
politically or militarily” [11. P. 18].

This doctrine emerged as a political movement uniting all Muslim nations under
the banner of Islamic unity and as an ideological platform for the creation of a “Political
Union” of Muslim peoples in the struggle against colonial oppression.

Thus, “Pan-Islamism is as ancient as Islam itself in terms of uniting all Muslims
rooted in the verses of the Qur’an and the traditions of the Prophet” says Turkish
historian Professor Uzkan Azmi in “Pan-Islamism”: Indian Muslims, Ottomans and Britain
(1877-1924). [12. P. 34].

In the late nineteenth and early twentieth centuries, this doctrine was supported
by Islamic and political figures in a number of countries, but Muslim rulers used it under
the slogan of “Pan-Islamism” to consolidate their political interests and gain prestige in
the international arena. The Ottoman Empire’s use of this slogan in its domestic and
foreign policies is a clear example of this.

Islamic slogans, such as Pan-Islamism, “not always in the form of a doctrine, but as
a very religious, political goal, mainly a means to achieve only political goals” [13. P. 402],
says the Russian orientalist V. Bartold. In doing so, Barthold tries to emphasize that the
idea of pan-Islamism is based on the goal of gaining political power through religious
means. He also emphasizes that Islam has both a religious and a political character.

The period of formation of pan-Islamism as a political doctrine (based on the
opposition of the non-Islamic unity of the “Muslim world”) took place in the context of
the colonial phase of economic, political and spiritual slavery of the East and the
formation of its own bourgeoisie in the East [1. P. 47].

Russian historian Nikolai Alexandrovich Smirnov, in his book “Modern Islam”
[14. P. 228], also discusses the state of Islam in the Middle East and the USSR in the
national liberation movement. He spoke about the purpose of the ideological doctrine of
Pan-Islamism and its spread in Turkestan, Bukhara and Khiva. Pan-Islamism is a tool that
Muslim countries can achieve for political power and full independence” [14. P. 75].

G. Wayman Berry, an Arabist and a British military politician, wrote in his book
Pan-Islam: “Many people have heard of Pan-Islamism, especially during the war. Some of
us called it a political demonstration, some saw it as a global threat, but it is an extremist
view, which is in fact a practical protest of Muslims against the exploitation of their
spiritual and material wealth” [15. PP. 11-12]. In this way, G. Wyman Beri tries to assess
pan-Islamism not as a political weapon, but as an extremist movement of Muslims in the
struggle against colonialism and the protection of natural and material wealth. He also
emphasizes that pan-Islamism is an extremist movement.

204



[ ]
mSCIen ce YKamusaTt Ba unHHOBauusiiap — O611ecTBO U UHHOBALUU — Society and innovations
R s Issue - 3 Ne 2 (2022) / ISSN 2181-1415

Pan-Islamism reflects the aspirations of Islamic theologians to subjugate all forms
of national life, to strengthen their policy to political leaders, to strengthen the position of
Islam in the modern world. At the same time, [slam and nationalism need each other, and
the modern transition period is characterized by ideologies that reflect the synthesis of
Islam and nationalism [1. P. 47].

The ideology of Pan-Islamism arose in response to the nationalist, rationalist, and
positivist ideas of Western civilization and the expansionist nature of all forms of
imperialism. [16] It should be noted that in Pan-Islamism it is possible to see the
possibility of creating a spiritually pure and socially just state [17. P. 274].

Indeed, the doctrine of pan-Islamism, firstly, promotes the idea of uniting the
Muslim world, on the other hand, manifests itself as a position against the persecution of
the representatives of the nationalist movement in the Muslim-inhabited country by
imperialist forces. Such contradictory tendencies have emerged in anti-imperialist
nationalist activities in the Middle East and Turkestan. For example:

- In Turkestan, against the Russian Empire, the word “jadid” [“Jadid” means new in
Arabic] (Shurai Ulamo) and “ancient” [the word “ancient” means old, old, former. “Jadid”
and “ancient” as sharply contrasting concepts represented the decisive opposition parties
in the formation of the mechanism of the social system] (Shurai Islam) struggle for
national liberation (1817-1918);

- Indian Muslims and Indian National Liberation Struggle against the British
Empire in India (the 1920s).

Although the above struggles embodied positions based on national unity and
cooperation, they emerged on the world stage as a "fence" protecting Muslims in the
Middle East and Turkestan from socialism. At the end of the 19th century, however, pan-
[slamism began to combine with nationalism.

“Although historians acknowledge that Islam is superior to nationalism, they often
point out that pan-Islamism, as a religious and political ideology, is a new phenomenon
and appeared only in the second half of the 19th century” said Turkish historian Azmi
Ozkan [12. P. 34]. Indeed, it is impossible to build a caliphate based on religious unity
without achieving national unity on the basis of the ideology of pan-Islamism, which is
the ideological doctrine of the last century.

Russian historian Chikrizova Olga Sergeevna: “... as noted by Jamal Al-Afghani, one
of the founders of the concept of pan-Islamism, Islam is a religion, a state, a civilization
and a political concept” [18. P. 44] - he says.

Both during the imperial and Soviet eras, “Islam” was accused of the actions of the
peoples of Central Asia against the colonialism of the Russian Empire, economic
exploitation, political discrimination, and the struggle against the Russians. “The center’s
repression in the last century was an Islamic movement called pan-Islamism and today it
is called ‘religious fundamentalism”, said Turkish historian Hassan Byuent Paksoy.

Turkish scholar Niyazi Berkes “Development of secularism in Turkey” [20. P. 268]
states that the place where the idea of pan-Islamism originated was Cairo, and that its
founder was not a Muslim, but an English poet and politician, Wilfred Skaven Blunt.
Though there is little in this opinion, the truth seems to exist, for Wilfred Blunt was one
of the leaders of British intelligence in the 1970s. He later gained the trust of Turkish
sultans with the idea of “pan-Turkism”.
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Russian historian Nikolay Smirnov in his book “Modern Islam” [14. P. 228]: “Pan-
Islamism is a movement aimed at uniting all Muslim nations under one banner.
Therefore, pan-Islamism is a tool that can be achieved by states with political domination
and full independence” [14. P. 75].

In the book “Stories of Pan-Islamism and Pan-Turkism in Russia” by Armenian
literary scholars A. Arsharuni and H. Gabidullin, the proposal of the director of the police
department of the Russian Empire Beletsky Stepan Petrovich to the State Duma on March
13, 1912 is mentioned. According to Stepan Petrovich Beletsky, the idea of Pan-Islamism
originated 27-28 years ago in the city of Mataama, between Africa, the Abyssinians and
Sudan, under the name “Union of Islam” (ie, the League of Muslim Unity). The initiator of
this league is Sheikh Omar Edgel-Rubin-Mahdi, the leader of the Danikil tribe, a French,
Catholic, Algerian-born infidel warrior of 5,000,000” [22. P. 101].

Analyzing the different views on the emergence of “Pan-Islamism”, it can be said
that this idea was used by both the East and the West for their own purposes. As a proof
of this, if we look at the fact that the founder of the League of Islamic Unions is a
Christian, we will see that Christians also acted against the Islamic unity under the guise
of the idea of “pan-Islamism”.

The League of Islam, which was founded on the idea of pan-Islamism, carried out
propaganda work among Afghan, Turkmen, Indian, Turkish Kurds, Chinese and Japanese
Muslims, and its supporters were also members of this nation. Since the goal of the Union
of Islam League is to create a strong Muslim state based on the unification of all Muslims,
its goal is reflected in the program of the league. In the league program:

1. Unite all Muslims, no matter where they are.

2. Dissemination of Muhammad's teachings that undermined the Orthodox religion
among Russians and Christians through secret pamphlets.

3. To covertly interfere in the policy of European countries and Russia and to harm
it as much as possible.

4. The fact that in every city in Russia there should be secret spies so that people
are always ready to act.

5. Secretly delivering money and weapons to their spies and followers.

6. Carrying out propaganda work among Russian Muslims who are not yet
members of the Pan-Islamic League [22. P. 101].

“The idea that all Muslims belong to the ummah and are not racially or ethnically
different is so strong that Islam has not given rise to any ethno-religious ideology” Said
Semedov in Islam in Politics: Ideology and Practice. 155]. In particular, in Islam, the
issues of race, nation, and ummabh are used in relation to religion. As a proof of this idea,
Al-Afghani, the founder of the idea of “pan-Islamism” says: “Muslims do not know the
true nation except their religion” [23. P. 155]. Al-Afghani’s contemporary, the Muslim
imam of Tatarstan, Judge Abdurashid Ibragimov Gumerovich, said, “Praise be to God who
commanded us to unite. Brethren, know that Islam unites us all. Such a union is
commanded in the Qur’an” [24. P. 150] - easily promotes pan-Islamism. Since the Qur’an,
which is the word of Allah, is a law for Muslims, this idea becomes even more powerful.

At the end of the twentieth century, the dominance of the pan-Islamic idea in the
Middle East also led to the destabilization of their internal political situation, creating
sharp political and ideological conflicts in many of them. As a result, the ideological
guidelines of modern extremism and fundamentalism in the guise of religion pursued
their goals based on the ideas of pan-Islamism.
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Based on the above considerations, it can be said that the idea of pan-Islamism
manifested itself in two different ways in the countries where Muslims live:

1. Unification in the spirit of nationalism (pan-Turkism, pan-Arabism, etc.).

2. Unification on the basis of Islamic unity (pan-Islamism).

The movement, which began as a da'wah, later gained momentum in the transition
to the second position and allowed the creation of the Islamic State module.

There are two ways to use Pan-Islamism in practice:

1. Use for political and economic purposes.

2. Use in the pursuit of hegemony on the basis of religious unity.

Also, while the ideology of pan-Islamism in the late nineteenth and early twentieth
centuries embodied political movements, in the late twentieth and early twenty-first
centuries, this ideological doctrine was opposed to ideological and political
contradictions such as capitalism, socialism, and atheism during the Cold War. was a path
of Islamic-based development that aimed to give their countries religious freedom, and
this new trend was called neo-pan-Islamism. “At the same time, it should be noted that
there is still opposition in the Islamic world to Western-style globalization, which is
expressed in the form of pan-Islamic globalization. These processes play an active role in
Islamic political parties and movements, “Said Alexander Pokhilko, a candidate of
political science, in an article entitled “The Politicization of Islam in the Middle East” [25].

In the work “Extremism and Terrorism - the Enemy of Development” “In the
second half of the twentieth century, false Salafism was revived under the guise of
“reformism” and “pan-Islamism”, which set itself the task of building an Islamic state
based on the caliphate” [2. P. 73], emphasizing that the mask of pan-Islamism is in itself a
positive idea. This suggests that there are pros and cons to the ideology of pan-Islamism.
In this context, it is appropriate to cite the pros and cons of pan-Islamism.

Positive aspects of pan-Islamism:

- Non-choice of nation;

- No racial discrimination;

- Loss of importance of the territory;

- The emergence of unity in the pursuit of a common goal;

- The existence of freedom in belief in Islam.

Disadvantages of Pan-Islamism:

- Political orientation;

- Non-consideration of national interests;

- Threatening non-Islamic denominations;

- To serve the interests of groups operating under the guise of Islam;

- Creates an aggressive outlook.

Indeed, the peculiarity of the concept of “Pan-Islamism” is that it washes away
national-ethnic boundaries, ignoring differences in race and language. The main sign of
belonging to the Muslim community is devotion to Islam. As a result, the idea of pan-
[slamism forms the concept of the “Islamic State”. Also, the principle of Muslim
brotherhood does not take into account national and ethnic origins, even state borders.
The theory of Pan-Islamism is based on this very principle. Unfortunately, on the basis of
the principle of pan-Islamism, the ideas of groups under the guise of modern religion
were built.
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To this day, the manifestation of pan-Islamism in two different tendencies is seen
in the fact that it serves the goals of politically and religiously interested forces. Later, we
can see that this idea was reflected in the actions of the religious-political organization
“Muslim Brotherhood”, which was founded in the early twentieth century in the Egyptian
city of Jordan. While groups under the guise of religion are diverse and scattered, they
are dominated by ideas such as Islamic fundamentalism and pan-Islamism. Therefore, the
strategic scheme of these groups appears to be the same.

CONCLUSION

Based on the above considerations, the following conclusions were drawn:

First, if we consider the policy of Abdul Hamid II based on the ideology of “pan-
[slamism” as a struggle for national, political and economic existence, the formation of
leagues by Western countries such as the “Union of Islam” is based on two opposing goals
of the same name. It is no exaggeration to say that it is a program that tries to do.

Second, pan-Islamism is a political movement aimed at uniting all Muslims around
the world, regardless of nationality, around a single idea, in which the issue of nations
and territories is washed away. As a result, the ground is formed for the formation of a
single cell. Pan-Islamism is also a strategic program of Abdul Hamid II in the conquest of
the West and the hegemony of Turkey.

Third, the predominance of a hegemonic tendency in the idea of “Pan-Islamism”
today unites all Muslims and is seen as an ideology that causes aggression (intolerance)
towards Christians and other religions. This, in turn, undermines Islam’s principle of
tolerance and fosters Islamophobia.

Fourth, while pan-Islamism was a political movement in the last century to
maintain the status of the Turkish Empire, today it is a spiritual weapon that serves the
purposes of groups operating under the guise of religion. Therefore, when discussing the
trend of pan-Islamism, it is important to always focus on who is most interested in this
ideology, keeping in mind that it also has its pros and cons.
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